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PEEFAOE. 

This essay has been written in pursuance 
9f a suggestion made by some members 
of Friends' Publication Association, that a 
brief statement of Friends' views would be 
useful, to be handed to those who inquire 
what we believe, and what are the grounds of 
our faith. The views herein presented in a 
concise form are substantially the same as 
those more fully explained in two of my 
previous works, entitled, " Conversations on 
Religious Subjects," and " The Life of George 
Fox, with Dissertations on his views concern- 
ing the Doctrines, Testimonies and Discipline 
of the Christian Church." Several passages 
are in nearly the same language, and some 
further illustrations have been added, my aim 
being, not originality of expression, but Gos- 
pel truth in simplicity and clearness. 

S. M. JANNEY. 
Lincoln, Loudon Co., Fa., 12^ mo., 1868. 
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THE SCRIPTURES. 

The Religious Society of Friends, from its 
rise to the present day, has always maintained 
its belief in the authenticity and divine au- 
thority of the Holy Scriptures, referring to 
them for proof of its principles, and acknowl- 
edging them to be the only tit outward test of 
Christian Doctrines. 

We do not call them the Word of God, be- 
cause this appellation is applied by the writers 
of the Scriptures to that eternal power by 
which the worlds were made ; for " In the be- 
ginning was the Word, and the Word was 
with God, and the Word was God." John i, 1. 

We assign to the Scriptures all the au- 
thority they claim for themselves, which is 
chiefly expressed in the following texts: 
"Whatsoever things were written aforetime, 
were written for our learning, that we through 
patience and comfort of the Scriptures might 
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have hope." Rom. xv, 4. " The Holy Scrip- 
tures are able- to piake wise unto salvation 
through fakh,: which is in Christ Jesus." 
" All Scripture given by inspiration of God is 
profitable for doctrine, for reproof, for cor- 
rection, for instruction in righteousness, that 
the man of God may be perfect, thoroughly 
furnished unto all good works."* 2 Tim. iii, 
15-17. 

In the advices issued by our several Yearly 
Meetings, the Scriptures are very frequently 
and earnestly recommended to the attention 
of our members. In the year 1854, Phila- 
delphia Yearly Meeting, after referring to 
" those sublime truths which are recorded in 
the Holy Scriptures," thus continues: "In 
these invaluable writings we find the only au- 
thentic record of the early history of our race, 
the purest strains of devotional poetry and 
the sublime discourses of the Son of God. 
Their frequent perusal was therefore especially 
urged upon our younger members, who were 
encouraged to seek for the guidance of Divine 
Grace, by which alone we realize in our ex* 

^ See Barclay^s Apology, Prop, iii, J ▼. 



pericnce the saving truths they contain." In 
1860, the same Yearly Meeting, addressing 
its members in reference to the Scriptures, 
says, "In these are contained the recorded 
experience of the righteous in former ages, 
the sublime precepts of the blessed Jesus, and 
the history of his spotless and perfect ex- 
ample. In every age of the Christian Church 
these precious writings have afforded to pious 
and dedicated minds instruction that pro- 
moted their spiritual progress and encourage- 
ment to press forward in the path of duty." 

In 1863, the following minute of Baltimore 
Yearly Meeting was issued to its subordinate 
meetings and members, viz. : " We have 
been reminded that this Yearly Meeting has, 
at various times, issued advices to its members 
inciting them to the frequent reading of the 
Holy Scriptures, the authenticity of which 
has always been acknowledged by the Society 
>f Friends. We believe it is not the part of 

rue wisdom to dwell upon defects, whether 
real or imaginary, in the sacred records but 
rather to use them as they were intended, ' for 
reproof, for correction, for instruction in 

ighteousness,' remembering that it is only 



through the operation of the Spirit oi Truth 
upon our hearts that they can be made avail- 
ing to us in the promotion of our salvation." 



IMMEDIATE REVELATION. 

The highest privilege granted to man is 
that of holding communion with the Author 
of his being. 

**Ye are the temple of the living God," 
writes the Apostle Paul, " as God hath said, 
I will dwell in them and walk in them, and I 
will be their God and they shall be my peo- 
ple." 2 Cor. iv, 16. *' The anointing which 
you have received of him," says the beloved 
disciple, "abideth in you, and ye need not 
that any man teach you ; but as the same 
anointing teacheth you of all things, and is 
truth, and is no lie, and even as it hath taught 
you ye shall abide in him." I John, ii, 27. 

In the ordering of Divine Providence, in- 
strumental means are often employed to convey 
religious truth, such as the reading of the 
Scriptures, the preaching of the gospel and 
the vicissitudes of life, but in all cases the 
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good effected is from the immediate operation 
of Divine grace upon the heart or conscience. 
In fact there can be no saving knowledge of 
Christ but from immediate revelation. " No 
man can come to me/' said Jesus, '' except 
the Father which hath sent me draw him." 
John vi, 44. This drawing of the Father is 
the operation of His Spirit, for " the manifes- 
tation of the Spirit is given to every man to 
profit withal." As the power and virtue of 
the outward sun can only be known through 
his light, and as no description of light can 
give an idea of it without the sense of vision, 
so the Author of all good — the Sun of the 
spiritual world — can only be known through 
the influence of his light or Spirit, immedi- 
ately revealed to our spiritual perception. 

In the approved writings of Friends there 
is a clear uisfinction observed between the 
Divine Light, which is the medium, and the 
conscience, which is the organ of spiritual 
perception. This faculty of the soul may be 
clouded by prejudice, benumbed by disobe- 
dience, and even '' seared as with a hot iron," 
by long-continued transgression ; but the light 
itself, though obscured or lost to our vision, 
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remains ever the same, for the Divine nature 
is unchangeable. "If thine eye be single, 
thy whole body shall be full of light ; but if 
thine eye be evil [or diseased] thy whole body 
shall be full of darkness." 

William Penn, in treating of this subject, 
adopts the language of Justin Martyr, viz. : 
" God hath built to himself a natural temple 
in the consciences of men as the place where- 
in he would be worshipped, and it is there 
men ought to look for his appearance, and 
reverence and worship him." He quotes also 
the following passage from Clemens Alex- 
andrinus : " It is the voice of Truth, that 
light will shine out of darkness. Therefore 
doth it shine in the hidden part of mankind, 
that is, in the heart ; and the rays of knowl- 
edge break forth, making manifest and shining 
upon the inward man, which is hidden ; 
Christ's intimates and co-heirs are the dis- 
ciples of the light." 

It is the doctrine of Friends that the light 
of Divine truth, or spirit of Christ, appears to 
all men ; to the wicked he comes as a reprover 
for sin, " the spirit of judgment and the spirit 
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of buniing/' but to the obedient and dedicated 
8oul, as a comforter in righteousness. 

They who are watchful and obedient will 
experience a growth in the truth, and their 
spiritual perception will improve by exercise, 
until they attain the state of " full age," con- 
cerning which the apostle writes : ** Kven 
those who by reason of use have their senses 
exercised to diecern both good and evil." 
Heb. V, 14. 



THE ORIGINAL AND PRESENT STATE OF MAN. 

It is a scriptural doctrine, that neither 
righteousness nor unrighteousness can be 
transmitted by inheritance, but every man 
will be judged ** according to his deeds." The 
language of the Prophet Ezekiel is very clear 
on this point. He says, '^ What mean ye 
that ye use this proverb concerning the land 
of Israel, saying, the fathers have eaten sour 
grapes and the children's teeth are set on 
edge? As I live, sayeth the Lord, ye shall 
not have occasion any more to use this 
pioverb in Israel. Behold all souls are mine; 
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as the soul of the father so also the soul of 
the SOD is mine ; the soul that sinueth, it shall 
die." "Yet say ye, why? doth not the son 
bear the iniquity of the father ? When the 
son hath done that which is lawful and right, 
and hath kept all my statutes and done 
them, he shall surely live. The soul that 
sinneth, it shall die. The son shall not bear 
the iniquity of the father, neither shall the 
father bear the iniquity of the son, the right- 
eousness of the righteous shall be upon him, 
and the wickedness of the wicked shall be 
upon him. But if the wicked will turn from 
all his sins that he hath committed, and keep 
all my statutes and do that which is lawful 
and right, he shall surely live, he shall not 
die. All his transgressions that he hath com- 
mitted they shall not be mentioned unto him ; 
in his righteousness that he hath done he 
shall live. Have I any pleasure at all that 
the wicked should die ? saith the Lord God, 
and not that he should return from his ways 
and live?" . . . "Yet ye say the way 
of the Lord is not equal. Hear now, O house 
of Israel ! Is not my way equal ? Are not 
your ways unequal ?" Chap, xviii, 2-25. 
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Man was originally created in the Divine 
image, that is, his soul was pure, benevolent 
and blissful, and he enjoyed the privilege of 
spiritual communion with Grod, represented 
by partaking of " the tree of life which is in 
the midst of the paradise of God/* Rev. ii, 7. 
But, although he was made a free agent, he 
was not intended to be so independent of his 
Maker as to know good or evil without Divine 
direction. And when he presumed to set up 
his own will and to be governed by it in oppo- 
sition to the Divine will, he assumed the 
place of God, and having thus turned away 
from the Holy Spirit he ceased to partake of 
" the tree of life," and consequently, he died 
a spiritual death. It was thus that he experi- 
enced the fulfilment of the Divine prediction, 
''In the day thou eatest thereof thou shalt 
surely die ;" for " to be carnally minded is 
death; but to be spiritually minded is life 
and peace." But in this state of alienation 
from God, Adam was not deserted by the 
mercy of his heavenly Parent ; for he felt 
" the reproo& of instruction which are the 
way of life." That Divine Word which had 
been his joy and his consolation while in a 



14 

state of innocence, now became his reprover 
and his chastener. It was to him as " a 
flaming sword, turning every way tb keep the 
way of the tree of life/' and to exclude him 
from the garden of Eden, which he was no 
longer worthy to enjoy. Every one who has 
attended to his own experience knows what 
it is to be condemned for deviating from a 
known duty; how completely it shuts him 
out from a state of enjoyment. "For the 
Word of Ggd is quick and powerful, and 
sharper than any two-edged sword, piercing 
even to the dividing asunder of soul and 
spirit, and of the joints and marrow ; and is 
a discerner of the thoughts and intents of the 
heart." Heb. iv, 12. How merciful is'* the 
Divine Author of our being, that he will not 
suffer us to rest in peace while in a state of 
disobedience to his holy law! For in this 
state of alienation from him we never could 
be happy. 

The Scriptures, when rightly understood, 
do not teach that we inherit any guilt or de- 
pravity from Adam, nor do we find in our 
own hearts any condemnation for his sin, or 
foi: the sins of anv of our ancestors. Through- 
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oat the whole world infancy is considered 
the emblem of innocence, and our Saviour 
said, " Suffer little children, and forbid them 
not, to come unto me ; for of such is the king- 
dom of heaven." 

*The expression of the Apostle Paul, that 
'' As in Adam all die, so in Christ shall all 
be made alive," being put in the present tense 
evidently does not refer to any past trans- 
action ; but as Adam means earthy, it implies 
that, whereas subjection to the carnal nature 
in us causes spiritual death, so subjection to 
the spiritual nature, or the reign of Christ in 
the soul, confers eternal life. 

We do not deny that the dispositions and 
propensities of parents, when intensified by 
long indulgence, may be transmitted to their 
children, and that a race becomes degraded 
by persistence in vice through several genera- 
tions. In this sense, as well as in the trans- 
mission of hereditary disease, the sins of 
parents may be 'Visited upon their children 
even to the third and fourth generation." 
But the guilt of parents cannot be transmitted 
by inheritance, for ** sin is the transgression of 
the law," and where " there is no law," as in 
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the case of infants, " there is no transgres- 



sion." 



How unfavorable soever may be the cir- 
cumstances in which any are placed, there is 
in Divine grace a power sufficient to overcome 
all evil, for it is written, " Where sin abound- 
ed, grace did much more abound." Rom. v. 
20. 



THE DIVINE BEING. 

The unity, omnipresence, omniscience, and 
omnipotence of God, the only fountain of 
-wisdom ''and goodness, are fully set forth in 
the Scriptures of both the Old and the New 
Testament. He declares by the mouth of his 
prophet, " Thus saith the Lord, the Holy One 
of Israel and h Is Maker." . . . "I, even 
I, am the Lord, and besides me there is no Sa- 
viour." ..." Thus saith the Lord your 
Redeemer, the Holy One of Israel." Is. xiv, 
and xliii. These sentiments are reiterated 
and confirmed in the New Testament. " Jesus 
answered. The first and great commandment 
is, Hear, O Israel, the Lord our God is one 



Lord." ..." And the scribes said unto 
him, Well, Master, thou hast said the truth, 
for there is one God and there is none other 
but he." Mark xii, 29, 32. 

In no other writings do we find the omni- 
presence and eternity of God so forcibly por- 
trayed as in the Psalms and the Hebrew 
prophets, and nowhere else are his goodness 
and love so beautifully described as in the 
New Testament. 

In the 90th Psalm we read, "Lord thou 
hast been our dwelling-place in all genera- 
tions. Before the mountains were brought 
forth, or ever thou hadst formed the earth 
and the world, even from everlasting to ever- 
lasting, thou art God." . . . "A thou- 
sand years in thy sight are but as yesterday 
when it is past, and as a watch in the night" 
In the 57th chapter of Isaiah, he declares, 
** Thus saith the high and lofty One that in- 
faabiteth eternity, whose name is Holy; I 
dwell in the high and holy place, with him 
also that is of a contrite and humble spirit, 
to revive the spirit of the humble and to re- 
vive the heart of the contrite ones." 

In the sermon on the mount we are taught 
2 
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to address the Most High by the endearing 
appellation of our Father in Heaven, and to 
place our trust in Him alone who feeds the 
fowls of the air and clothes the lilies of the 
field. 

When we think of Him as the Omnipotent 
Being who fills infinite space, and controls 
myriads of worlds, we are humbled under a 
sense of our own nothingness; but when 
we call to mind the glorious truth that he 
created man in his own image, and has en- 
dowed him with the high privilege of holding 
communion with the Aut\ior of his being, we 
can adopt the language of the Psalmist: 
" What is man that thou art mindful of him, 
or the son of man that thou visitest him? 
For thou hast made him a little lower than 
the angels, and hast crowned him with glory 
and honor." 

It being impossible for a finite creature, 
chiefly conversant with the objects of sense, 
to comprehend fully the being and attributes 
of an infinite Spirit, He is presented to us 
in the Scriptures under various figures or 
symbols borrowed from terrestrial forms ; 
''For the invisible things of him from the 
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creation of the world are clearly seen, being 
understood by the things that are made, even 
his eternal power and Godhead." Rom. i, 20. 

To show his power to save, he is represented 
as a tower of strength ; a fortress of safety ; 
a rock of salvation ; his tenderness and love 
are portrayed under the figure of a shepherd 
who leads his flock in the green pastures and 
causes them to lie down by the still waters ; 
he is even represented as suffering under the 
infliction of evil, saying, ** thou hast made me 
to serve with thy sins, thou hast wearied me 
with thine iniquities." Is. xliii, 24. 

That spiritual influence or medium by 
which the Most High communicates his will 
to man is called his Word, and the same term 
is applied to his creative power by which all 
things were made. The unity of the eternal 
Word or Logos with God may be illustrated 
by the light which emanates from the Sun ; 
for " GU)d is light," and of Christ it is said, 
'' In him was life, and the life was the light 
of men." The connection between the oentre 
of our solar system and the light emanating 
from him b so perfect, that we apply the term 
Sun to them both ; so in relation to the eternal 
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Word, which was in the beginning with God 
and was God, it is a manifestation of his 
wisdom and power, being called in the Old 
Testament, " The angel of his presence," Is. 
Ixiii, 9 ; the Redeemer of his people, 6 Gen. 
xlviii, 16 ; and in the New Testament, " The 
Son of God, by whom also he made the 
worlds." Heb. i, 2. 

The term Christ is applied by the apostles 
to the Spirit of God as manifested in man. 
For instance, Paul writes of the children of 
Israel under Moses, " they did all eat of the 
same spiritual meat, and they did all drink 
the same spiritual drink ; for they drank of 
that spiritual rock that followed them, and 
that rock was Christ" 1 Cor. x, 4. Peter 
says that the prophets " prophesied of the 
grace that should come unto you, searching 
what, or what manner of time, the Spirit of 
Christ which was in them did signify ; when 
it testified beforehand of the sufferings of 
Christ and the glory that should follow." 
Pet. i, 11, 

It is written that " when the fulness of time 
was come, God sent forth his son, made of a 
woman, made under the law to redeem them 
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that were under the law, that we might re- 
ceive the adoption of sons, and because ye 
are sons, God hath sent forth the Spirit of 
His Son into jour hearts, crying Abba, 
Father." Gal. iv, 4. The Spirit of God and 
the Spirit of Christ are the same, as further 
appears by the following text : *' Ye are not 
in the flesh but in the spirit, if so be that the 
Spirit of Ood dwell in you. Now, if any man 
have not the Spirit of Christ he is none of 
his." Bom. viii, 9. 

The most full and glorious manifesta- 
tion of the Divine Word, or Logos, was in 
Jesus Christ, the immaculate Son of God, 
who, according to the Scriptures, was miracu- 
lously conceived and born of a virgin. In 
him the manhood or son of man was entirely 
subject to the Divinity. 

The Word that was in the beginning took 
flesh, or was " manifested in the flesh." " He 
took not on him the nature of angels, but he 
took on him the seed of Abraham." " Of 
whom as concerning the flesh Christ came, 
who is over all, God blessed forever." Rom. 
iz, 5. There was in him no corruption, and 
the spirit of evil had no power over him, as 
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he said himself, " the prince of this \?orld 
Cometh and hath nothing in me." John xiv, 
30. 

Being "in all points tempted like as we 
are, yet without sin,"* he was an example to 
all succeeding generations, " a man approved 
of God by miracles, wonders and signs, which 
God did by him."f His powerful preaching, 
his wonderful miracles, his patience under 
suffering, and his triumphant resurrection, 
are to be attributed to the Divine Word, or 
" Spirit of the Lord," which dwelt in him, 
for He said, "The Father that dwelleth in 
me, he doeth the works."J " I can of mine 
own self do nothing; as I hear I judge, and 
my judgment is just, because I seek not mine 
own will, but the will of the Father which 
hath sent me." John v, 30. 

The intimate union between Christ and his 
Church is illustrated in the epistles of Peter 
and Paul, by two striking similitudes. One 
is that of a body having many members, of 
which Jesus Christ is the head ; the other, 

*Heb. iv, 15. t Acts ii, 22. J John xiv, 10. 
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that of a temple of which he is the chief 
corner stone.* Now it is obvious that the 
head must be connected with the body, and 
the corner-stone is a part of the building. 
Therefore, the conclusion appears to be in- 
evitable, that the holy manhood of Christ — 
that is, the soul of him in whom the Holy 
Spirit iiwelt without measure — is now, and 
always will be, the head or chief member of 
that spiritual body which is made up of the 
faithful servants of God of all ages and na- 
tions. 

This view does not militate against the 
Divinity of Chr'ist, which is his life and light 
— the indwelling of Divine power — the Word 
or Spirit which was and is manifested in him, 
and which through him gives life to all his 
members, for '' it pleased the Father that in 
him should all fulness dwell,'' and '' of his 
fulness have all we received and grace for 
grace." The life is often called, in the Scrip- 
tures, the blood, for " the blood is the life," 
or " the life is in the blood," and, as in the na- 

• 1 Peter ii. 4, 6. Epli. ir, 15. Ool. i, 18. Rom. xii, 4« 

1 Oor. zii| 22. 



24 

tural body the blood conveys nourlsiimeut to 
every part and sustains life in it, so in the 
spiritual body, every living member is sus- 
tained by the life or blood of the Son of God. 
" To us there is but one God, the Father, of 
whom are all things, and we in him ; and one 
Lord Jesus Christ, by whom are all things, 
and we by him." 1 Cor. viii, 6. 

In PauUs first Epistle to Timothy,* he 
writes, " There is one God and one me- 
diator between God and men, the man 
Christ Jesus." As Moses was a mediator, to 
ordain the legal dispensation,f so Jesus Christ 
was and is the mediator of the New Covenant : 
first, to proclaim and exemplify it in the day 
of his outward advent, and secondly, through 
all time in the ministrations of his Spirit. 
" The Spirit itself maketh intercession for us 
with groanings that cannot be uttered. And 
he that searcheth the hearts knoweth what is 
the mind of the Spirit, because he maketh 
intercession for the saints according to the 
will of God." Rom. viii, 26. 

When the apostles^ went forth preaching 

* Ch. ii, V. 5. t G^al. iii, 19. 



20 

Chrbt and his spiritual kingdom, they at- 
tributed to his name, or power, their wonder- 
ful success. Thus Peter, on the day of Pente- 
cost, when under the influence of the Holy 
Spirit, declared, " This Jesus hath God raised 
up, whereof we are all witnesses. Therefore, 
being by the right hand of God exalted, and 
having received of the Father the promise of 
the Holy Ghost, he hath shed forth this which 
ye now see and hear."* Again, he said to 
" the rulers of the people," " Be it known 
unto you all, and to all the people of Israel, 
that by the name of Jesus Christ of Nazareth, 
whom ye crucified, whom God raised from 
the dead, even by him doth this man stand 
here before you whole. This is the stone 
which was set at nought by you builders, 
which is become the head of the corner. Nei- 
ther is there salvation in any other : for there 
is none other name under heaven, given 
among men, whereby we must be saved.'* 
Acts iv, 10 11, 12. 

*AcUii, 32, 33. 
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SALVATION BY CHRIST. 

The great work of the Messiah for the sal- 
vation of the world is beautifully portrayed 
in the passage which he read from Isaiah in 
the synagogue at Nazareth. " The Spirit of 
the Lord is upon me because he hath anointed 
me to preach the gospel to the poor; he hath 
sent me to heal the broken-hearted, to preach 
deliverance to the captives and recovering of 
sight to the blind, to set at liberty them that 
are bruised, to preach the acceptable year of 
the Lord." "And he began to say unto 
them, This day is this scripture fulfilled in 
your ears." Luke iv, 18-21. 

He came to establish a spiritual kingdom 
of Truth and Love in the hearts of man- 
kind, and thereby to put an end to the king- 
dom of evil. A work of reformation was 
then begun which has not ceased to this day, 
though oflen obstructed and retarded. Then 
was laid the foundation on which succeeding 
generations have built, and no moral reform 
of value or permanency can take place unless 
it be founded on Christian principles. An- 
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other prophecy of Isaiah is referred to by the 
evangelist Matthew, as having been fulfilled 
by the miracles of Christ. He says, " When 
the even was come, they brought unto him 
many that were possessed with devils ; and 
he cast out the spirits with his word and 
healed all , that were sick, that it might be 
fulfilled which was spoken by Esaias the 
prophet saying. Himself took our infirmities 
and bare our sicknesses." Matt, viii, 16, 17. 

As in the outward relation he took away 
the infirmities of the people and healed their 
sicknesses, so in the inward and spiritual re- 
lation he heals the maladies of the soul and 
raises it from a death in sin to a life of right- 
eousness. He said to his disciples, *' He that 
believeth on me, the works that I do shall he 
do also, and greater works than these shall 
he do, because I go to my Father." . . . 
" I will pray the Father and he shall give 
you another Comforter, that he may abide 
with you forever, even the Spirit of Truth." 
. . . "For he that dwelleth with you 
shall be in you. I will not leave you com- 
fortless, I will come to you." John xiv, 12- 
18. 
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The healing of the soul is a greater work 
than the healing of the body, and this work 
the disciples were to be instruments in pro- 
moting through the power of Christ, but in 
another respect their work, performed in his 
name, was greater than his, for his personal 
mission was "but to the lost ^eep of the 
house of Israel," whereas they were commis- 
sioned by him to " teach all nations." 

The great object of the Messiah's advent 
was thus declared by himself: — "To this eud 
was I born and for this cause came I into 
the world, that I should bear witness unto 
the truth. Every one that is of the truth 
heareth my voice." John xviii, 37. 

He could not bear witness to the truth 
among that corrupt and perverse people with- 
out suffering for it. He foresaw that they 
would put him to death, and he went forward 
calmly doing his Father's will, leading a life 
of self-sacrifice, wounded for the transgressions 
of the people, baptized spiritually in sufferings 
for them, and finally enduring on the cross 
the agonies of a lingering death ; thus sealing 
his testimony with his blood. His obedience 
in drinking the cup of suffering was accept- 



29 

able to God ; for " Christ hath loved us and 
hath given himself for us, an offering and a 
sacrifice to God, for a sweet-smelliug savor.'' 
Eph. V, 2. 

The holy living, the powerful preaching 
and the numerous miracles of Jesus, made 
but few converts, until he ** laid down his life 
for the sheep." Then many began to perceive 
that, '' his kingdom was not of this world, else 
would his servants fight." They were con- 
vinced that he had been actuated by Divine 
love in all that he did ; and when the apos- 
tles, who were filled with the Holy Spirit, 
began to preach to the multitude and showed 
them that " God had made that same Jesus 
whom they had crucified, both Lord and 
Christ," " they were pricked in their hearts, 
and said unto Peter and to the rest of the 
apostles, men and brethren what shall we 
do?" And the same day there were added 
unto them about three thousand souls. 

Thus we see how the sufierings of the Mes* 
siah operated upon the people of that day 
to reconcile them to God ; but it is the life 
and power of God that dwelt in Jesus, which 
0aves from sin ; '' for if when we were ene- 
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mies," says the Apostle Paul, "we were recon- 
ciled to God by the death of his Son, much 
more being reconciled we shall be saved by 
his life" Rom v, 10. " For in him was life, 
and the lilc ^as the light of men." John i, 4. 

It is the life of God, or " Spirit of Truth," 
revealed in the soul, that purifies and saves 
from sin. This life is sometimes spoken of as 
the blood ; for according to the Jewish law, 
"the blood is the life." (Levit. xvii, 11, 14. 
Gen. ix, 4. Deut.' xii, 23.) And when Jesus 
told the people " Except ye eat the flesh of 
the Son of man and drink his blood ye have 
no life in you," he did not allude to the flesh 
and blood of his outward body, but to the life 
and power of God which dwelt in him and 
spake through him. In confirmation of thid 
view he said, " He that eateth my flesh and 
drinketh my blood dwelleth in me and I in 
him." " It is the Spirit that quickeneth ; the 
flesh profiteth nothing ; the words that I speak 
unto you, they are spirit and they are life." 
John vi, 63-63. 

When John saw in the Eevelations a great 
multitude which no man could number, of 
all nations, and kindreds, and people and 
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toogues; who stood before the throne and 
before the lamb, clothed with white robes and 
having palms in their hands, he was told that 
these were they who had " come out of great 
tribulation," and had " washed their robes and 
made them white in the blood of the Lamb." 
Rev. vii, 9, 14. These robes, we may be as- 
sured; were not made of earthly materials, 
uor was the blood with which they were 
washed and made white, the outward blood 
shed upon Mount Calvary.' They were spir- 
itual garments, and the blood too was spirit- 
ual; it was the life or Spirit of God that 
dwelt in Jesus; and it is by this only that 
our hearts can be " sprinkled from an evil 
conscience." " For if the blood of bulls and 
of goats and the ashes of an heifer, sprinkling 
the unclean, sanctifieth to the purifying of 
the flesh ; how much more shall the blood of 
Christ, who, through tje eternal Spirit, offered 
himself without spot to God, purge your con- 
sciences from dead works to serve the living 
God." Heb. ix, 13, 14. 

As the soul of man is spiritual it cannot 
be washed or purified by anything of an ex- 
ternal nature. If " noUiing that goeth into 
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the mouth defileth the man," it is equally 
plain that nothing which is taken into the 
mouth or applied to the body, can purify the 
man from sin. It is impossible that any 
outward sacrifice could produce a change in 
the Divine mind ; for he is *' the same yester- 
day, to-day and forever," and he is always 
waiting to be gracious to the repenting" sin- 
ner. 

His dealings with man are beautifully ex- 
emplified in the parable of the prodigal son, 
who had wandered far from his father's house, 
and spent his substance in riotous living. 
When he came to himself, and determined to 
go back to his father confessing his sins and 
oflTering to become as one of the hired ser- 
vants, his father did not stand oflT and order 
him to be punished, neither did he lay his 
punishment upon the other son who had been 
faithful ; but his compassion was awakened 
by his penitence and the suflTerings he had 
brought upon himself, and ** while he was 
yet a great way oflT he ran and fell on his 
neck and kissed him." Luke xv, 20. 

The conduct of the parent, as represented 
in this parable, illustrates the Divine charac- 
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ter, and corresponds entirely with the charac- 
ter of Jesus Christ, who was filled with the 
Divine perfections. But the doctrine that 
God cannot, or will not forgive sins without 
a compensation or satisfaction, and that man 
not being able to make this satisfaction, it 
was made by Jesus Christ, who was appointed 
or given up to be killed for this purpose, is so 
inconsistent with the Divine character, that 
it cannot be reconciled with the teachings of 
the Son of God. It appears, on the contrary, 
to deprive the Deity of that infinite love 
which is his most endearing attribute, and if 
a human parent were to act upon the same 
principle towards his children we could not 
justify his conduct.* 

* *' I can boldly challenge any person to give me 
ooe Scriptare phrase which doth approach the doc- 
trine of satisfaction (much less the name), consid- 
ering to what degree it is stretched ; not that we 
do deny, bnt really confess, that Jesns Christ, in 
life, doctrine and death, fulfilled his Father's will, 
and offered up a most satisfactory sacrifice, but not 
to pay God or help him (as otherwise being unable) 
to Bare men ; and for a justification by an imputa- 
ttre righteousness, whilst not real, 'tis merely an 
imaginatian, not a reality, and therefore rejected/ 
3 
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it was to reconcile man to God, bj remov- 
ing the enmity from his heart, that Jesus 
Christ lived, and taught and suffered ; and 
for this purpose the " Spirit of Christ " is still 
manifested as a Redeemer from the bondage 
of corruption. Hence it is written, "God 
was in Christ reconciling the world unto him- 
self, not imputing their trespasses unto them, 
and hath committed unto us the word of re- 
conciliation. Now then we are ambassadors 
of Christ," says the apostle, " as though God 
did beseech you by us ; we pray you in 
Christ's stead be ye reconciled to God." 2 
Cor. V, 19, 20. 

"The doctrine of atonement, as far as re- 
lates to sin, is nothing more than the doctrines 
of reconciliation. And indeed in a sense 
agreeable to this, that of bringing into a 
state of concord and reconciliation, the word 
atonement itself had been originally used by 
our old English writers, with whom, accord- 
ing to Junius, Skinner and Johnson, it was 

otherwise confessed and known to be justifying bo- 
fore God because *' there is no abiding in Christ's 
love without keeping his commandments.''' — YF. 
Penn^s Select Works, p. 22. 
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written at'One-ment ; signifying to be at-one or 
to come to an agreement."* 

Now it is obvious that the sinner cannot 
be in a state of concord and reconciliation 
with God, until the sinful nature is removed 
by " the washing of regeneration and renew- 
ing of the Holy Ghost ;" thus " putting off 
the old man with his deeds, and putting on 
the new man, which is renewed in knowledge, 
ailer the image of him that created him." 
When the sinful nature is slain by the Spirit 
or Word of God being raised into dominion 
in us, then is divine justice satisfied ; for there 
is nothing vindictive in the character of the 
Deity. He does not afflict his creatures for 
any other purpose than their own reformation 
or purification, and when this purpose is 
effected he is ready to pardon his repenting 
children. 

" If the wicked will turn from all the sins 
that he hath committed and keep all my 
statutes and do that which is lawful and right, 
he shall surely live, he shall not die ; all his 
transgressions that he hath committed they 

*Mag«e on Atonement, pp. 184| 186 



criiall not be mentioned unto him." Ezek. 
xviii, 21. " If we confess our sins he is faith- 
ful and just to forgive us our sins, and to 
cleanse us from all unrighteousness." 1 John 
i, 9. 

We believe that God regards every human 
soul without respect of persons. He sees the 
wicked as they are and likewise the righteous ; 
and his language still is, " The righteousness 
of the righteous shall be upon him and the 
wickedness of the wicked shall be upon him." 
Ezek. xviii, 20. The only true ground of 
acceptance is the new birth : for when Christ's 

kingdom is established within us, then his 
righteousness becomes ours ; not by imputa- 
tion, but by our becoming really " partakers 
of the divine nature." 2 Peter i, 4. 



REGENERATION. 

It was declared by our Lord, ** Except a 
man be born again he cannot see the kingdom 
of God." John iii, 3. This new birth, is the 
development of the spiritual nature in man 
through the operation of the Holy Spirit, and 
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It is subsequent to that of the carnal nature, 
for " that was not first which is spiritual, but 
that which is natural ; and afterward that 
which is spiritual." 1 Cor. xv, 46. The ani- 
mal appetites and propensities are the first 
to manifest themselves in infancy and child- 
hood, which is wisely ordered ; for they are 
necessary to the preservation and growth of 
the body. They are not evil in themselves, 
but become so by indulgence, for they are 
good servants but bad masters. Our Saviour 
himself must have had them, or he could 
not have been ^* in all points tempted like as 
we are, yet with ut sin." Heb. iv, 15. 

The declaration of Paul that ''all have 
sinned and come sh )rt of the glory of God," 
is felt to be a truth ; but " there is a sin unto 
death," and '* there is a sin not unto death." 
1 John V, 16, 17. Sins committed through 
i>;norance or inadvertence have not tiie same 
deadening effect upon the soul, as those pro- 
ceeding from wilful disobebience, or malignity 
of purpose. There are various degrees of 
departure from the divine harmony, but 
whatever may bo the condition of the unre- 
generate soul, it needs to be " bom again," 
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of incorruptible seed, " by the Word of God 
which liveth and abideth forever." 1 Pet. i, 23. 
" That which is born of the flesh is flesh ; 
and that which is born of the spirit is spirit.*' 
** The wind bloweth where it listeth, and thou 
hearest the sound thereof, but canst not tell 
whence it cometh and whither it goeth ; so is 
every one that is born of the spirit." John 
iii, 6, 8. In these expressions of Jesus he 
refers to the atmosphere which surrounds us 
to illustrate a spiritual truth. We are de- 
pendent upon it for every breath that we 
draw, and all animal life is sustained by it ; 
yet when it is at rest we are generally uncon- 
scious of its presence. It is only when put in 
motion, that it becomes a power productive 
of wonderful effects. So, in relation to tliat 
omnipresent and invisible Spirit, in whom 
" we live and move and have our being." 
He is the breath of our spiritual nature, by 
whom alone our souls can live. It is only at 
times, however, that he makes his presence 
felt by inspiring us with the breath of life, 
and these " seasons of refreshment from the 
presence of the Lord " are not at our com- 
mand. The panting soul that longs for the 
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visilations of Divine love, may adopt the lan- 
guage of the Canticles, " Awake, O wind, and 
blow upon my garden, that the spices thereof 
may flow out." 

There is implanted in every soul a germ of 
divine life, compared by the blessed Jesus to 
a grain of mustard seed, which is among the 
smallest of seeds, but when it is grown the 
fowls of the air may lodge in its branches. 
By yielding obedience to the gentle intima- 
tions of Divine grace, or to those stronger 
convictions, called "the reproofs of instruc- 
tion which are the way of life," a vital change 
takes place, which may begin in early child- 
hood, and proceed so gradually as to be al- 
most imperceptible in its progress, though 
plainly visible in its effects upon the char- 
acter. • 

To such cases the parable of our Lord is 
especially applicable : " So is the kingdom of 
God, as if a man should cast seed into the 
ground ; and should sleep, and rise night and 
day, and the seed should spring and grow up, 
he knoweth not how. For the earth bringeth 
forth fruit of herself; first the blade, then the 
ear, after that the full corn in the ear." 
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Mark iy, 26, 28. • The concluding sentence 
indicates that the growth in grace is gradual, 
though in some cases, doubtless, it is more 
rapid than in others, and there is a turning 
point which may sometimes be remembered 
as the period of conversion, when the good 
work was begun in earnest, and was after- 
wards carried on through many vicissitudes 
of defeat and triumph, of failure and success. 

When the soul has been sunk deep in sin 
by long-continued rebellion, the conflict is 
greater and the change more apparent. The 
spirit of evil, when it has long possessed the 
citadel of the soul, cannot be expelled without 
a severe struggle, for " the strong man armed 
keepeth his palace," until " a stronger than 
he shall come." 

The dominion of evil produces spiritual 
death, and they who are " dead in trespasses 
and sins," can only be raised into " newness 
of life " by Him who said, " I am the resur- 
rection and the life ; he that believeth in me, 
though he were dead, yet shall he live : and 
whosoever liveth and believeth in me shall 
never die." John xi, 25, 26. 

Reeeneration is always attended by purity 
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of life and conversation, bence it is called the 
" washing of regeneration." In Paul's first 
Epistle to the Corinthians, aAer alluding to 
the polluted condition of the unrighteous, he 
says, " And such were some of you, but ye 
are washed, but ye are sanctified, but ye are 
justified, in the name of the Lord Jesus, and 
by the Spirit of our God." vi, 11. Here 
washing and sanctification are placed before 
justification, and they are all attributed to 
the operation of the same Divine Power. 

When the victory over sin has been 
achieved through watchfulness and prayer, 
obedience and patience, there will be attained 
a season of rest and rejoicing, and the lan- 
guage of all grateful hearts will be, "Not 
unto us, but unto thee, O Lord, be the glory." 



CHRISTIAN PERFECTION.* 

The doctrine of Christian perfection it 
neither more nor less than unreserved obe- 

*Tbe BectioDt on Perfectioa, Baptism and the 
Lord's Sapper are from the Dissertation on Qeo. 
Fox's Doctrines. 
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dience to the divine will, through perfect love 
to God, which preserves the soul from the 
practice of sinning. The '* law of the spirit 
of life in Christ Jesus " can make us " free 
from the law of sin and death ;'' and through 
the operation of its sanctifying power we may 
be " raised into newness of life," and become 
"partakers of the divine nature." This state 
of entire obedience and perfect love admits, 
however, of a growth in the truth ; for even 
in the most advanced stage of Christian ex- 
perience, there is still much to be learned, 
and continual need of watchfulness and 
prayer. 

The example of the wise and good of every 
age, proves conclusively, that they who at- 
tain to the highest advancement in the spir- 
itual life, are least disposed to claim any 
merit of their own ; for, being admitted to a 
nearer view of the divine perfections, they are 
led to think more humbly of themselves. 
This state of mind is beautifully illustrated 
in the description of the righteous when 
brought before the judgment-seat of Christ : 
"Then shall the righteous answer him, say- 
ing, ' Lord, when saw we thee an hungered. 
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and fed thee? or thirsty, and gave thee drink? 
when saw we thee a stranger, and took thee 
in ? or naked, and clothed thee? or when saw 
we thee sick and in prison, and came unto 
thee?* And the king shall answer and say 
unto them, 'Verily I say unto you, Inasmuch 
as ye have done it unto one of the least of 
these my brethren, ye have done it unto 
me/ " 



BAPTISM. 



It appears to have been the great work of 
George Pox and the early Friends, to draw 
the attention of mankind from a reliance 
upon the outward form, to an experience of 
the inward power of religion. 

They believed that the kingdom of Christ 
is the reign of God established in the soul, 
and that his baptism and supper are not ma- 
terial, but spiritual ; being the substance typi- 
fied by the " divers washings " under the law, 
the water baptism of John, and the Jewish 
passoven 

The principal arguments generally ad- 
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vanced for water baptism I propose briefly 
to examine. 

First. The example of Jesus Christ and his 
disciples is adduced to prove that this is an 
ordinance intended to be perpetuated in the 
Christian church. For, it is said, he not 
only submitted to be baptized by John, but 
that his disciples, while he was with them, 
baptized more than John, and even after his 
ascension,, and the effusion of the Holy Spirit, 
they still adhered to the practice of baptizing 
proselytes. 

In answer to this argument, it may be 
shown that he and his disciples conformed 
not only to the dispensation of John, who 
was his forerunner, but to that of Moses. He 
kept the Jewish festivals, and doubtless con- 
formed to the whole Mosaic law ; for he di- 
rected the man whom he had healed of lepro- 
sy to go and show himself to the priest, and 
to offer for his cleansing those things that 
Moses commanded for a testimony unto them. 
He also said to his disciples' and to the peo- 
ple, " The Scribes and Pharisees sit in Moses* 
seat; all, therefore, whatsoever they bid you 
observe, that observe and do, but do not after 
their works, for they say and do not." 
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In like manner he submitted to the water 
baptism of John, which was of divine appoint- 
ment, but intended, like the ritual of the law, 
to pass away, and give place to the more 
glorious dispensation of the gospel. 

While John was baptizing at iBnon, Jesus 
and his disciples came unto the land of Judea 
and baptized, that is to say the disciples bap- 
tized, for the evangelist states expressly, 
" that Jesus himself baptized not." (John iv, 
2) . . . . '' And when the Lord knew 
that the Pharisees had heard that Jesus made 
and baptized more disciples than John, he 
left Judea, and departed into Galilee." Here 
we may observe, the sacred historian does 
not say he baptized more than John, but that 
the Pharisees had heard such a report, and 
on hearing of it, Jesus removed into another 
place, as if to contradict it. The report was 
evidently false ; for how could his disciples, 
while in Judea, have baptized more than 
John, seeing that '* Jerusalem aud all Judea, 
and all the region round about Jordan, were 
baptized of him in Jordan V* 

As Christ, while in the flesh with his dis- 
ciples, had kept the law,. and commanded 
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them to observe it, and had likewise submitted 
to the baptism of John, and permitted them 
to administer it, so, after his resurrection, 
they continued to keep the ceremonial law, 
and to administer the water baptism of John, 
at least for a time. 

When Paul went up to Jerusalem, about 
twenty-seven years after the ascension of 
Christ, the disciples said to him, " Thou see- 
est, brother, how many thousands of Jews 
there are which believe, and they are all 
zealous of the law." And Paul condescended 
to their prejudices so far as to purify himself, 
and to enter, with four others, into the tem- 
ple, " until an offering should be offered for 
every one of them." It appears, further, that 
Peter was so filled with Jewish prejudices, 
eight years after the ascension of Christ, that 
it required a remarkable vision to convince 
him that he ought to go into the house of 
Cornelius, to preach the gospel; and after he 
had done so, " They of the circumcision con- 
tended with him, saying, *Thou wentest in 
unto men uncircumcised, and didst eat with 
them.' " 

We are informed, moreover, that when 



47 

Peter came to Antioch, Paul " withstood him 
to the face, because he was to be blamed. 
For before that certain came from James, he 
did eat with the Gentiles, but when they were 
come, he withdrew and separated himself, 
fearing them which were of the circumcision." 
Water baptism had been in use among the 
Jews for the admission of proselytes,* and 
after the coming of John the Baptist, it was 
held in still higher esteem ; " for all men 
counted John that he was a prophet indeed.'* 
It is therefore not surprising that some of the 
apostles should have administered this rite 
to their early proselytes even after these had 
received the baptism of the spirit, as in the 
case of Cornelius ; but it was obviously going 

* '' Baptism has been supposed by many learned 
persons to have had its origin from the Jewish 
church, in which, they maintain, it was the prac- 
tice, long before Christ's time, to baptize proselytes 
or converts to their faith as part of the ceremony 
of their admission. ' It is strange to me,' says Dr. 
Doddridge, ' that any man should doubt of this, 
when it is plain, from express passages in the Jew- 
ish law, that no Jew who had lived like a Gentile 
for one day, could be restored to the communion of 
bit charch without it.' "—Buck's Theo. Diet 



back to the dispensation of John, after they 
had attained to the higher dispensation of 
Christ. John said of Christ, " He must in- 
crease, but I must decrease,'' which undoubt- 
edly applied to the two dispensations ; for as 
the disciples became acquainted with the sub- 
stance and the life, they were not to go back 
to the "beggarly elements." "Are ye so 
foolish ?" said Paul to the Galatians ; " hav- 
ing begun in the spirit, are ye now made per- 
fect by the flesh ?" 

Among the primitive Christians, water bap- 
tism was called the baptism of John ; in con- 
tradistinction, no doubt, to the spiritual bap- 
tism of Christ. Thus, it is said, "ApoUos 
was an eloquent man, and mighty in the 
Scriptures," . . . . " and he spake and 
taught diligently the things of the Lord, 
knowing only the baptism of John." .... 
"Whom when Aquila and Priscilla had 
heard, they took him unto them, and ex- 
pounded unto him the way of God more per- 
fectly." 

Again, we read that Paul said to certain 
disciples at Ephesus, " Have ye received the 
Holy Ghost since ye believed ?" They an- 
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Bwered, "We have not so much as heard 
whether there be any Holy Ghost." He in- 
quired, "Unto what then were ye baptized?" 
and they said, " Unto John's baptism." Then 
said Paul, "John verily baptized with the 
baptism of repentance ; saying unto the peo- 
ple, they should believe on him which should 
come after him, that is, on Jesus Christ. 
When they heard this, they were baptized in 
the name of the Lord Jesus, and when Paul 
had laid his hands on them, the Holy Ghost 
came on them ; and they spake with tongues 
and prophesied." 

It may, perhaps, be concluded by some, 
that in this instance Paul had them again 
baptized in water, merely using a different 
form of words, which is an inference not 
clearly sustained by the text ; but if he did 
so, it must have been in condescension to the 
feelings or opinions of others, for he acknowl- 
edged that he had no commission to administer 
that rite. After alluding to the contentions 
of the disciples at Corinth, he thanks God 
that he had baptized but few among them, 
whom he names, and .then he declares em- 
phatically, " Christ sent me not to baptize, 
but to preach the gospel." 1 Cor. i, 17. 
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As Paul planted more churches than any 
of the apostles, there is good reason to con- 
clude that very few of his proselytes from 
among the Gentiles received the rite of water- 
baptism, and hence the example of the primi- 
tive church was far from being uniformly in 
favor of this rite. 

It was evidently the design of the blessed 
Jesus, by means of his example, his precepts, 
his sufferings, and the effusion of the Holy 
Spirit, to lead his disciples from the outward 
form to the inward life of religion ; and thus, 
when the typical dispensation was fulfilled in 
them, as it had been in their Divine master, 
they would come to see that Christ has dis- 
annulled and blotted out 'Hhe handwriting 
of ordinances, nailing it to his cross." « 

It is manifest, from the writings of the 
apostle Paul, that he attained to this state ; 
and he queries with the Colossians, " Where- 
fore if ye be dead with Christ from the rudi- 
ments of the world, why, as though living in 
the world, are ye subject to ordinances ?" 

Secondly. The authority for the perpetuity 
of water baptism is deduced from the com- 
mission of Christ to his apostles : " Go ye 
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therefore and teach all nations, baptizing 
them in the name of the Father, and of the 
Son, and of the Holy Ghost." Matt, xxviii, 
19. 

In reply to the inference usually drawn 
from this text, it may be observed that water 
is not mentioned therein ; and the word '* bap- 
tizing " does not necessarily imply the use ot 
water. The inquiry therefore arises. What 
baptism did Christ authorize his disciples to 
administer? Was it his own spiritual bap- 
tism, or the typical baptism of John ? We 
may remember, John said, " I indeed baptize 
you with water unto repentance ; but he that 
cometh after me is mightier than I, whose 
shoes I am not worthy to bear ; he shall bap- 
tize you with the Holy Ghost and with fire." 

And our Saviour, after his resurrection, 
said to his disciples, "John truly baptized 
with water, but ye shall be baptized with the 
Holy Ghost not many days hence." Here 
are mentioned two kinds of baptism: one 
pertaining to the dispensation of John, the 
other to the dispensation of Christ. 

It may be objected that no man can bap- 
tize with the Holy Ghost. But there are nu- 
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merous instances mentioned in the Acts of 
the Apostles, where, through their ministry, 
or the laying- on of their hands, the Holy 
Ghost was given. They had no Huch power 
of their own, but were instruments in the 
Divine hand. It is equally true that no man 
can preach the gospel without Divine assis- 
tance ; and when the gospel is preached " in 
the demonstration of the spirit and of power," 
it has, on those who are willing to receive it, 
a baptizing effect ; it brings them under the 
influence of that holy and Divine power 
which is signified by the name of the Father, 
and of the Son, and of the Holy Ghost. 

In the Scriptures, the name of the Lord is 
often used as synonymous with his presence 
and power; as, for example, '* Thy name is 
as ointment poured forth ;" " That thy name 
is near, thy works declare ;" " The name of 
the Lord is a strong tower ;" " By what power 
or by what name have ye done this ?" ** And 
his name, through faith in his name, hath 
made this man strong ;" " Kepent and be bap- 
tized every one of you, in the name of Jesus 
Christ." To be baptized in the name of 
Christ, is to be brought under the influence 
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of his spirit ; " For by one spirit are we all 
baptized into one body, whether we be Jews 
or Gentiles, whether we be bond or free ; and 
have been all made to drink into one spirit." 
Cor. xii, 13. If baptism in water had been 
intended in this commission, we might sup- 
pose a literal and exact compliance with the 
form would have been observed ; but we do 
not read that it was so observed by the apos- 
tles in any instance. When they adminis- 
tered the rite, it was in the name of the Lord, 
or the name of Jesus Christ. 

The language in which Mark records this 
commission, corroborates the view I have 
taken of it. "Go ye into all the world, and 
preach the gospel to every creature. He that 
believeth and is baptized, shall be saved ; but 
he that believeth not shall be damned." 
Here salvation is made dependent upon be- 
lief and baptism ; but water not being men- 
tioned, we have no reason to suppose it was 
intended. On the contrary, there are conclu- 
sive reasons for believing it was not material, 
but spiritual baptism to which he alluded ; 
for this alone can save the soul. Peter tells 
U8 plainly that water baptism does not save ; 
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for, after speaking of the eight souls " saved 
by water," in the ark, he says, "the like 
figure [or rather the anti-type*] whereunto 
even baptism doth also now save us (not the 
putting away of the filth of the flesh, but the 
answer of a good conscience toward God), by 
the resurrection of Jesus Christ." 1 Pet. iii, 
21. 

Simon Magus believed and was baptized 
with water, but not with the Holy Ghost ; 
yet he was so far from being saved, that Peter 
told him " he was in the gall of bitterness, 
and the bond of iniquity." 

Paul attributes salvation to " the washing 
of regeneration and renewing of the Holy 
Ghost." He says, moreover, " As many of 
you as have been baptized into Christ, have 
put on Christ," which certainly implies a 
change of heart, that no outward baptism 
could effect. 

Thirdly. The advocates of water baptism 
cite, in proof of their doctrine, the expression 

* Anti-type, the original word, should have been 
retained here : it means, " That of which the type is 
the representative." — Johnson. 
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of Christ, " Except a man be bom of water 
and of the spirit he cannot enter into the 
kingdom of heaven." 

Here the context shows that he was not 
treating of baptism, but of the new birth ; 
and he adds, " That which is born of the flesh 
is flesh, and that which is born of the spirit is 
spirit." Water is coupled with the spirit to 
illustrate its purifying operation, in like man- 
ner as fire is coupled with it in the description 
of Christ's baptism, ** He shall baptize with 
the Holy Ghost and with fire." It cannot be 
supposed that material fire is here intended, 
and there is no more reason to conclude that 
material water is alluded to in the text under 
consideration. The water which changes the 
heart is synonymous with the Holy Spirit, — 
it is that living water which, whosoever drink- 
eth, shall never thirst. 

Fourthly. It is argued that, as circumcision 
was the seal of the old covenant, water bap- 
tism is the seal of the new covenant, and the 
rite prescribed for the admission of members 
into the church. But there is no scriptural 
authority for this conclusion ; the only seal of 
the new covenant mentioned by Christ or 
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his apostles is, " The Holy Spirit of God, 
whereby ye are sealed unto the day of re- 
demption." The only badge of discipleship 
required by the Divine Teacher consisted of 
the fruits of the spirit. " Ye shall know them 
by their fruits." " By this shall all men 
know that ye are my disciples, if ye have love 
one to another." 

Under the Christian dispensation there are 
not two baptisms, but one only, as the Apos- 
tle Paul testifies, "There is one Lord, one 
faith, one baptism." Can there be any doubt 
that this is the spiritual baptism of Christ, 
comparable to " unquenchable fire," which 
burns up the chaflf*, while the wheat is gath- 
ered into the garner ? or like the refiner's fur- 
nace, in which the dross and tin are consumed, 
while the pure gold remains and constitutes 
the treasure of the heavenly kingdom ?" 

If water-baptism be a Christian ordinance, 
as many allege, the inquiry may arise. Who 
is divinely appointed to administer it? Shall 
we go to those priests who claim the right by 
apostolic succession, when we know that the 
Papal hierarchy, through which they pretend 
to derive it, was utterly corrupt and apostate 
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for a thousaDd years? Or shall we admit 
the plea that a commission to preach, derived 
from human ordination, includes authority to 
baptize ; when we read in the scriptures that 
the apostle Paul, who had a real commission 
from on high to preach the gospel, was not 
sent to baptize with water? 

Let us consider, moreover, how many mil- 
lions of infants die without water- baptism. 
Can we suppose that all these are lost for 
want of a rite which they were not capable 
of desiring or appreciating ? There is, in the 
scriptures, no instance mentioned of infants 
being thus baptized, nor indeed of adults 
born of Christian parents. These were con- 
sidered already members of the church, hy 
birthright, as may be inferred from the lan- 
guage of Paul. " The unbelieving husband 
is sanctified by the wife, and the unbelieving 
wife is sanctified by the husband, else were 
your children unclean, but now are they holy." 
1 Cor. vii, 14. 

In many cases, but probably not in all, 
water-baptism was administered to proselytes 
from among the Jews and heathens, in con- 
formity with a usage among the Jews, and 
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likewise in accordance with the example of 
John the Baptist ; hence it was called John's 
baptism. There is no evidence that it was 
an institution of Christ, nor is it likely that 
he who " blotted out the hand-writing of 
ordinances/' would have instituted other car- 
nal ordinances in their stead; or that he 
whose baptism was the anti-type of John's, 
should have directed the continuance of that 
decreasing typical dispensation. 



THE LORD'S SUPPER. 

This rite is not regarded by Friends as a 
permanent institution, but as pertaining to 
the Jewish passover, which Christ ate with 
his disciples. 

To show that the supper which Christ ate 
with his disciples was not a new ceremony, 
nor an ordinance to be perpetuated in his 
church, the following considerations are of- 
fered : 

First. It was the Jewish Passover which 
they partook of; for he said, "Go into the 
city to such a man, and say unto him I will 
keep the Passover at thy house with ray dis- 
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ciples." Accordingly, the supper eaten 
among the primitive Christians was in imita- 
tion of it. Moshiem informs us that " both 
the Asiatic churches, and those of Rome, 
fasted during the great week (so that was 
called in which Christ died), and afterwards 
celebrated, like the Jews, a sacred feast ; at 
which they distributed a paschal lamb, in 
memory of the holy supper." The eastern 
and western churches differed about the time 
and manner of observing this ceremony ; 
whence arose bitter disputes and much blood- 
shed afler the church became corrupted. If 
the supper which Christ ate with his disciples, 
and which was imitated by the primitive 
churches, was intended to be observed as a 
permanent ordinance, who has a right to alter 
its form, or to omit some of its most interest- 
ing features, or to substitute for it another 
ceremony ? 

Secondly. "The apostle says, Acts x, 41, 
' They did eat and drink with Christ afler he 
rose from the dead.' And so they fulfilled 
Christ's words, that he would eat no more of 
the bread, nor drink of the fruit of the vine, 
until he drank it new with them in the king^ 
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dom of God. Mark xiv, 25. And again, 
Christ said, 'There are some standing here 
which shall not taste of death nntil they see 
the Son of man coming in his kingdom and 
power/ Matt, xvi, 28. And was not this ful- 
filled after Christ was risen, when he said, 
* All power in heaven and earth is given unto 
me ?' Then did he not come in power, and 
did not the disciples see him in his kingdom, 
after his resurrection ?"* 

Thirdly. If any part of the ceremony ob- 
served by Christ and his apostles on that 
occasion, was enjoined by him as a new in- 
stitution, it was certainly the washing of feet , 
for he said, " If I then, your Lord and master, 
have washed your feet, ye also ought to wash 
one another's feet. For I have given you an 
example, that ye should do as I have done to 
you." John, xiii, 14, 15. This part of the 
ceremony, expressive of humility and purity 
of life, is omitted by nearly all Christendom. 

Fourthly. Christ said to his disciples, " I 
will not leave you comfortless — I will come to 
you," and " Lo 1 I am with you alway, even 

♦George Fox's Works, VI, 283. 
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unto the end of the world." This was, to 
them, the second appearance ol Christ. And 
to every regenerated soul he still appears in 
spirit, and is that substance and life which 
fulfills all the shadows and ceremonies of the 
law, and sets free from them. 

In a tract written by George Fox to show 
the distinction between the two suppers of 
Christ — namely, that of the Passover, which 
he ate with his disciples, and that which is 
mentioned in the third chapter of Revelations 
— he says : " After that Christ was ascended, 
and sat at the right hand of God, and the 
churches were gathered, as yet they were not 
come off from many outward elementary 
things. And did not Christ send John, after 
he was ascended, to call the church to another 
supper, and said, "Behold I stand at the 
door and knock : if any man will hear my 
voice and open the door, I will come in to 
him, and will sup with him, and he with me ; 
he that hath an ear to hear, let him hear 
what the spirit saith unto the churches?" 

In conclusion, it may be observed in rela- 
tion to these two rites of water-baptism and 
the cucharist, that George Fox had the same 
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reason for their disuse that Paul had, when 
he thanked God that he had baptized so few 
among the Corinthians. 

They have given rise to sectarian distinc- 
tions ; and, in all ages of the Christian church, 
there has been much controversy in relation 
to the form of their observance. And, more- 
over, there has been too much stress laid upon 
them, as though they had, in themselves, some 
saving efficacy. To water-baptism has been 
attributed the regenerating effect which the 
spirit of Christ alone can produce ; and the 
symbols of bread and wine are even now re- 
garded, by a large part of Christendom, as 
being, when consecrated by the priest, the 
very body and blood of Christ. 

It was, therefore, needful for the progress 
of truth, that these pernicious errors should 
be exploded ; and there was perhaps no way 
so effectual as their entire disuse by a body 
of self-denying, practical Christians. As king 
Hezekiah " brake in pieces the brazen serpent 
which Moses had made," because the children 
of Israel burnt incense to it," so did Georgo 
Fox, from a persuasion of religious duty, ab- 
stain from the observance of ordinances not 
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required under the gospel dispensation, and 
which had been the means of withdrawing 
the attention of many from the inward wash- 
ing of regeneration, and from that bread of 
life which comes down from Heaven and sus- 
tains the soul. 



CHRISTIAN TESTIMONIES. 

The word Testimony in the usage of thi 
Society of Friends signifies an open attestation 
or profession of some moral or religious prin- 
ciple, and is generally applied to those which 
have a practical bearing on the conduct of 
life. This application of the term is in ac- 
cordance with its signification in several pas- 
sages of the Scriptures. 

The principal testimonies of Friends are 
the following, viz. : 

A pure Spiritual worship. 

A free gospel ministry. 

Religious liberty. 

A testimony against war; oaths; slavery; 
the use, as a beverage, of spirituous liquora ; 
and against vain fashions, corrupting amuse* 
ments and flattering titles. 
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Note. — For a further exposition of the 
doctrines and testimonies of Friends, the 
reader is referred to the following, among 
other works : 

George Fox's Works, 8 vols. 

Barclay's Apology. 

Barclay's Catechism. 

Wm. Penn's Works. 

Isaac Pennington's Works. 

Bownas on the Ministry. 

Thos. Story's Conversations, by N. Bichard- 
son. 

History of Friends, by S. M. Janney. 4 vols. 

Life of George Fox, by S. M, Janney. 

Life of Wm. Penn, by S. M. Janney. 

Discipline of Friends. 

Conversations on Religious Subjects, by S. 
M. Janney. 
Friends' Miscellany, by J. &I. Comly. 12 vols. 
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